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THE RELIGIOUS TEACHINGS OF HAGGAI AND 
ZECHARIAH. 



By Rev. Thomas D. Anderson, D.D., 
Providence, R. I. 



The very practical work to which the prophets of the res- 
toration addressed themselves was by no means unimportant. 
Theirs was a time when religion needed to be organized ; for 
though religion is essentially spiritual, in order to accomplish 
its mission in this world it needs institutions. Institutions are 
its hands and feet. A place of worship is the irov <rr5> which reli- 
gion uses in order to move the world. As the human mind 
needs a body in order to its highest effectiveness in this physi- 
cal world, so the spirit of religion needs to be organized in 
order to gain its highest ends in human society. And as there 
are times when in order to the continued efficiency of the mind 
the prime duty is to secure a more efficient body, so there are 
times when in order to the increased effectiveness of reli- 
gion the prime duty is to secure more efficient religious insti- 
tutions. There are times when men need a Jeremiah to break 
up their superstitious confidence in a material temple in order 
that their faith and hope may be in a living God. But there 
are also times when men who do not hold God in all their 
thoughts need a Haggai to raise them toward a truer worship 
of the living God by means of a material temple reared to his 
name. Religion culminates in a city which has no temple. But 
the end is not yet. Men must be lifted up, educated, disci- 
plined. "The hour cometh when neither in Jerusalem nor in this 
mountain shall men worship the Father," but the men who have 
never felt the influence of worship either at Jerusalem or at this 
mountain are not the most likely to worship God in spirit and 
in truth. This is not a world of unembodied spirits, and it will 

195 



196 THE BIBLICAL WORLD 

not be saved by an unembodied religion. The Redeemer must 
be incarnate. Religion must have hands and feet. 

As Haggai comes to the people with the exhortation, " Arise, 
and build," he is confronted by the spirit of procrastination : 
" The time is not come that the Lord's house should be built." 
Other things must be attended to. Land must be ploughed, 
gardens must be tilled, houses must be built, the substructure of 
material civilization must be laid before the religious superstruc- 
ture is raised. In our day this plea is presented in philosophic 
guise, as men urge that religion is a higher evolution of the 
process of civilization. Are the wretched inhabitants of our 
city slums to be ennobled, we must first pay all our attention to 
the improvement of their physical environment; "it is not time" 
to present the invitations of religion. Are our frontier com- 
munities to be made tributary to the higher life of the nation, 
we must first expend all our energy in felling the forest or in 
sowing the prairie ; " it is not time " to establish a church or call 
attention to spiritual things. Are the unenlightened communi- 
ties of foreign lands to enjoy more abundant life, we must first 
introduce the railroad and the telegraph, and stimulate com- 
merce ; " it is not time" to appeal to man's higher nature through 
the inspiring ideals of religion. But as Haggai teaches, this is 
all a mistake. It is true that religion does not come to its most 
glorious consummation until all forces and all resources become 
subject to its sway, until " the costly things of all nations shall 
come in" (Hag. 2:7); but history proves that if religion is 
not involved in the earlier stages of civilization, it will not be 
evolved in a later stage. The argument which Haggai draws 
from the failure of the harvest, though convincing to the men 
of his day, may be insufficient for our time. The Great Teacher 
himself has warned us against the habit of drawing inferences 
as to moral character from physical condition. But the lesson 
which Haggai seeks to teach is as true now as it was two thou- 
sand years and more ago. A postponement of religion is a 
refusal of the condition of more abundant life. 

The words of Haggai win a ready response, but it is easier 
to arouse religious excitement than to sustain religious enthusiasm, 



TEACHINGS OF HAGGAI AND ZECHARIAH 1 97 

and therefore our prophets successfully pass the test of religious 
leadership, since they sustain the enthusiasm which they had 
awakened. They inspire the people with promises of a brighter 
future. Now they conquer discontent by predictions of the 
growth of the city and the embellishment of the temple ; and 
again they cheer the disheartened with symbolic visions, illus- 
trating God's power in his control of all forces, whether horses 
or chariots, whether horns which scatter or smiths who strike 
them down, and illustrating God's triumphant mercy in the 
cleansing of foul garments and the removal of wickedness out 
of the land. They ground their encouragement on the predic- 
tion of imminent changes. " It is but a little while and I will 
shake all nations." Are the prophets moved to speak by the 
revolts which Darius had to suppress in the early years of his 
reign ? Or, arguing from the events of the past, that Persia 
must fall as Assyria and Babylon had fallen, do they hope for 
still greater favor from the successor of the Persian empire than 
they had received from Cyrus when he succeeded to the Babylo- 
nian throne ? In any case, they hope more than they fear 
from the changes. It is Jehovah who will shake. "He must 
overturn until he shall come whose right it is." In this world 
the Messiah comes to bring a sword as well as to give peace. 
True religion is yeast as well as salt. 

But the transformation predicted is slowly effected. Cen- 
turies passed, and the latter glory of the house fails to eclipse 
the former, and however precious Zerubbabel as a moral person 
may have been to Jehovah, as a ruler "the signet-ring of Jehovah 
was not acknowledged by the world." Haggai himself suggests 
the explanation. Appealing to the priests on a question of cere- 
monial (Hag. 2: 10-19) he constructs on their deliverance his 
argument ex coficesso, and impresses the moral lesson that in this 
life corruption works more rapidly than holiness. A single holy 
act does not transform a life ; a spasmodic revival of religion does 
not redeem a nation. Holiness does not spread simply by con- 
tagion. It extends its influence and confers its blessings only 
as its opponents deliberately submit to its sway, and, alas ! the 
resistance to holiness is greater than the resistance to evil. The 
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latter glory is slow in coming, because the people are no more 
susceptible to the contagion of holiness. 

In Haggai and Zechariah we find evidence of a decline in 
prophecy. We miss the brilliant style, the original thought, the 
lofty spiritual conceptions of the earlier prophets. Clear pre- 
dictions of the future inferred from political conditions give 
place to obscure apocalyptic visions of a supernatural world, and 
ofttimes instead of the bold declaration, "Thus saith Jehovah," 
angels are introduced as mediators between the prophet and his 
God. But, nevertheless, the prophet does not hesitate to demand a 
hearing as the representative of the living God. " Be not ye [to 
whom a prophet preaches] like your fathers to whom the former 
prophets preached. Your fathers, where are they ? And the 
prophets, do they live forever ? But the commands and 
statutes of Jehovah took hold of your fathers," and, today, the 
commands and statutes of the same Jehovah will take hold of 
their sons. The prophetic office may be shorn of some of its 
glory, but the spirit of the prophet is not extinct. 

Our prophets testify to the high position of the priesthood in 
their day. The priests are made a court of appeal. Joshua is 
the religious representative of the people. When his garments 
are cleansed, the people are forgiven. He is one of the olive 
trees which feed the candlestick. But ritualism is not safe from 
the attack of the prophet. The question is put to the priests 
and the prophets : " Shall we continue the fasts we have observed 
for seventy years ?" Zechariah replies : "These fasts are of human 
ordination. Ye yourselves established them, and ye yourselves 
may discontinue them. Instead of mournfully calling to mind the 
calamities of your nation, consider the cause of these calamities, 
and avoid them in the future; ' execute judgment, show mercy, 
imagine not evil against a brother,' then there will be no occa- 
sion for fasting, and your ' fasts will be joy and gladness and 
cheerful feasts.'" 

The position accorded to the civil ruler is striking. Political 
power is waning. Dates are reckoned from the reigns of Persian 
emperors, rather than from the reigns of Jewish kings ; the priest 
is coming into greater prominence, but the civil ruler is not 
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overlooked. Both prophets deliver their message to Zerubbabel 
and Joshua, and where Zechariah would teach in the vision of 
the candlestick that the future is to be determined not so much 
by the amount of material resources as by the spirit of a divine 
coefficient, he at the same time teaches that this spirit will be 
communicated through men. The candlestick is fed by the 
olive trees, and "the two sons of oil " are the civil governor and 
the religious priest. Thus, while political power is waning, and 
the power of the priest is in the ascendant, Zechariah pronounces 
on the age-long question, and teaches that the state and the 
church are "the two anointed ones that stand by the Lord of the 
whole earth," that sound politics as well as true religion is 
essential to the illumination, the transformation of the world. 

The last message of Zechariah is addressed to the spirit of 
patriotism: "Speak ye every man the truth to his neighbor; 
execute the judgment of truth and speak in your gates : and let 
none of you imagine evil in your hearts against his neighbor, 
and love no false oath, and in those days ten men out of all 
nations will take hold of the skirt of him that is a Jew, saying, 
'We will go with you, for we have heard that God is with you.'" 
The future of a nation is determined less by the strength of its 
walls and the size of its population, than by its persistent prac- 
tice of the social virtues. Let the nation practice these, and the 
individual may proudly exclaim : " I, too, am a Jew ; or, I, too, 
am an American!" 



